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Excerpts from the National Diaconia - Introduction
2014 National Diaconia, NY

We notice in our experience an ultimate resistance' towards the idea that all aspects of life are ultimately defined by
the event. Like Mary Magdalene, we have been looked upon; we have heard our names called, yet it doesn’t translate
into a new way of living. We continue to live according to a criterion that precedes the event. It doesn’t sink in.
From this apparent paradox, last time we met in October, an inquiry came forth: How does this new self-awareness,
which originates from the encounter, become operational in my living? Tonight, I wish to frame our conversation

by summarizing our conversation in October and by delving into the reasons of our difficulty.

We are modern people

We are embedded in a modern mentality, submerged in it to the neck... in a mentality that affirms self-definition
as the ultimate value (I make me). Stanley Hawerwas affirms that America is the exemplification of the project of
modernity. That project is the attempt to produce a people who believe that they should have no story except the
story that they choose when they had no story. That is what Americans mean by "freedom."” * This modern
mentality, in the words of don Giussani, introduces a re-made definition of God and man (and I think it is

important to highlight this because we use the same words assuming different meanings):

man is his own measure, his own master, the source both of the formulation of his plans and of the energy needed to
bring them about, the origin even of the ethical intention implicit in all he does. [...] The legacy is a new
conception of life, and it has three main features: the conviction that success is what makes life worthwhile; that
nature merits our complete trust (i.e., instinct is exalted); and, finally, that reason can bend nature in accordance
with its every wish and command and that human happiness can be attained in this way.

God is not necessarily eliminated by the modern mentality. Today, we believe in a God who has nothing concrete

to do with me. [...] and since he is irrelevant to the concrete domain of our daily living, the relationship with God
is conceivable only as something totally subjective. > Hawerwas continues: America believes in belief. [...] Asa result
Americans continue to maintain a stubborn belief in a god, but the god they believe in is not interesting [...]JMore
Americans may go to church than their counterparts in Europe, but the churches to which they go do little to

challenge the secular presumptions that form their lives [...]JAmerica is the church.?

What are the Consequences?

In the Religious Sense, don Giussani notes three consequences of this modern mentality that are very much visible
in our daily living and that can be summarized with three words:

Detachment: Although we accept the questions, we measure and calibrate them according to feeling, without

committing our freedom. Rather, we find enjoyment in expressing the emotions stimulated by the questions but

! It seems that the image of movement that prevails among us is that of a welcoming house, where we are loved, accepted and understood. A place that helps
us comprehend the terms of faith and provokes us to a deeper awareness of the Christian life. However, it is not “movement,” it is not perceived as something
destined to radically change my life and my person. Our companionship is ultimately perceived as comfortable, a bubble where I can life a decent life.

* Stanley Hauerwas, the End of American Protestantism, ABC Religion and Ethics 2013

? Luigi Giussani, The Religious Awareness of the Modern Man, p.8

* Stanley Hauerwas, the End of American Protestantism, ABC Religion and Ethics 2013
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the search for life's meaning, the urgency, the need for life to have a meaning becomes a spectacle of beauty: it
assumes an aesthetic form.’

Voluntarism: Face with this situation, many times the only way out is to live a wishful commitment, that is nothing
but a renewal of stoic voluntarism. In the words of don Giussani, faced with the impossibility of fulfillment, the
force of human willpower imposes a project on itself, and strives with all its might to bring it into being. Our default
answer to our dissatisfaction — moralism.

Loneliness: One of the most prominent features of our society and the consequence of centuries of man's efforts to
assert himself as the ultimate purpose of reality: an unbearable solitude. In studying this new phenomenon,
Klinenberg, in the booked going Solo, states that single living (32 million people live alone in the US -28%
houscholds) is not a social aberration but an inevitable outgrowth of the mainstream liberal values and the real
possibility of fulfilling the search for happiness. In a book review in the New Yorker, Nathan Heller, finds this
glorification of solitude as the way to pursue happiness dissatisfying: Most of the people Klineberg introduces as
glorified examples are insecure, proud of their freedoms but hungry for contact, anxious, frisky, smug, occasionally scared.®
Loneliness is the experience of a human being cut off from any relationship with things, with others, and with
himself. Freedom understood as the abandonment of one's self to nothing but one's reactions, instincts, fancies,
and opinions, is a condemnation. This is the most common experience. Every attempt to grasp a thing puts it at a
further distance; every wish becomes completely unattainable. Man measure of all reality is condemned to an
abysmal loneliness; a stranger to everything that is; a stranger to himself. And as result we don’t know what to make
of his freedom, nor does he know what to make of reality.From this we can truly relate to Fr. Julidn’s question of

How can one live?

A New Knowledge

To recognize reality as given by the Mystery should be the most familiar human experience since it is the most
natural: To recognize reality “as is” and not reduced to appearances (measurable) . Yet, this is not common for the
modern man. ... Christianity will have a dramatic and decisive bearing on man's life only if it is understood in
accordance with its originality. In its structural originality Christianity affirms in the first place that the path to
destiny is something objective. Man's path toward destiny, is not at the mercy of his thoughts, or of the thoughts
of others or of the society in which he lives. The path is objective: it is not a matter of imagining it or inventing it,
but of following an event.

Christianity understood as a structured event, is all-embracing. That is to say, this event suggests a certain sensibility
in facing life's occurrences; it generates the very perception of things, the way of conceiving of and valorizing things,
of planning things and of carrying them out. [...] It has to do with the radical transformation of every last detail of
life through the total engagement of a subject who dwells in the atmosphere of a perturbing fact. In the beginning

day, Fr. Julian stated that:

> Luigi Giussani, The Religious Sense, p.70
¢ Nathan Heller, Why are so many americans single?
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Only if such a powerful Presence permeates our life are we spared the need to raise our arms in_front of our face to defend
ourselves from the blows of circumstances in order to live. [...]This is why Fr. Giussani insisted on the fact that Jesus
entered history to educate us to a true knowledge of reality, because we think we already know what reality is, but without
Him we are assailed by fear, we freeze and then we suffocate in the circumstances. Instead, with Jesus, everything opens
up again, as if He were telling us, “Look, I came to educate you to the true relationship with reality, to the right position
that enables you to have a new gaze on reality.” If we do not experience this, if we do not continually let in His gaze,

His presence, we live reality like everyone else.”

We are educated

This education to a true relationship with reality is an education to a new knowledge and therefore an education to
reason and freedom. The path to our fulfillment passes through how we conceive of reason as either the measure of
all things or as a window open to reality in its totality. The moment in which my self-awareness is that of “I make
me”, I no longer experience the other and therefore the possibility of the encounter is closed. The assertion, “It is
no longer I who live, but Christ who lives in me,” requires a new self-awareness. It requires a reasonable man. Jean
Guitton said that the term “reasonable designates one who submits his reason to experience.” We often think that
change will happen if we truly commit to it (voluntarism). We think it is a moral problem, but it is not. It is a

problem of self-awareness and therefore a problem of our use of reason.

We are Presence

We become “presence”, witness to the world, answer to the deeply seeded dissatisfaction existing in every modern
man, when our actions are reflection of this self-awareness: I'm you who makes me.

In the words of Fr. Julian, “This is the light man searches today, the light of faith will interest those who do not reduce
their humanity and their desire. [...] This is the value of the dialogue established by the Pope, as an indication to the
Church of which road to travel for a true and authentic witness [... ] This is the risk that God took in becoming one among
men [...] Wherever a person, in all of his humanity, is willing to “walk this path together.” This is what we are doing

here today, walk this path together with you as we deepen our understanding of what has happened to us.

7 Julian Carron, How a Presence is Born, 2013
8 Gal 2,20
? Julian Carron, Man in Search of Light, 2013
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Excerpts from the National Diaconia — Common Fund

2014 National Diaconia, NY

Fr. Jose: When we talk about time and money, we are talking about the most personal dimensions of our life, the
two aspects of our existence that we reticently let others enter. We often wonder whether Christ, through the
companionship of the movement, is capable of bringing forth a new life. However, we rarely let Him or anyone
for that matter enter into the inner sanctum of our existence, what we hold most dear: time and money. Money is
the place where we most feel the invasiveness of Christ in our life.

Most often we think about money and financial security as the place where we place our hope for life and for the
future. Often we think of money as what we will provide us with a security blanket, we believe that money will give
us the freedom and independence to do what we want and therefore it is in money that we actually place our hope:
If I have money everything is fine; if I don’t then everything is a problem.

With the common fund, we want to verify that Christ can make things anew, that he can change the way we relate
to the things we own. The common fund provides the education to live the relationship with things and money in
a dramatic way, meaning in relationship with the mystery who gave them to us in the first place. Precisely because
of this, the common fund is first and foremost an educational proposal, a gesture that in time has the capacity to
change the way in which we perceive of our belongings. The common fund is the possibility of allowing Christ to
enter into what most often we hold as most dear. If we don’t want our following of Christ, our following of the
event, to be intellectual or emotional we must let it touch something that has to do with our flesh, with what busies
our minds and keeps us awake at night, with the place where we usually put our hope.

The question at hand is not the amount of your donation to the common fund, but whether donating that amount
helps to educate the way you relate to your belongings. Whether we perceive the things we have as mine or of God.
This is what is at stake. It doesn’t matter whether you have five dollars or five million. The common fund is an
education to a virginal relationship with what we use.

The most critical aspect is that you are faithful. In order to favor faithfulness, we will ask one person in each school
of community to be responsible of the collection of the common fund. To do so, we ask every school of community
to build a list with the names of the people participating, contact information and a monthly common fund amount.
That way everyone has the opportunity to commit to the common fund amount as well as to be reminded when we
forget - with the necessary discretion, there is no need for everyone to know who gives what or if people choose to
give or not. This proposal is aimed to allow people to live the experience of money dramatically, as affirmation of
Being, not as an affirmation of one’s power.

The amount I will say that it has ne enough for you and I to live this experience of education. You have to notice
it, it has to sting a little. Sting means you have to notice it. Think of the common fund amount as a percentage of
your income. If you truly want to be educated at this level, in order for it to be a point of conversion it has to get
into the area of what you need, as Jesus talks in the Gospel about the widow who gave out of her poverty —gave out
of what she needed to get by. Somehow you have to notice it.

Speaker: | hear people say I'm going to give 5% of my income and I'm going to give this much to Catholic Charities



